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This is not just another book—in fact, it is a new way of seeing the world and our way of being

in it. Groundbreaking, and profoundly optimistic, this is the only book to investigate how

mysticism can inspire cultural and political renewal. At heart, this book looks toward the future,

toward what is possible on the other side of the difficult times that confront us, and how we can

envision and encourage cultural emergence. In _The Mystical State_, Arthur Versluis delves

into the origins of modernity and what led to the crises of our time. But he also looks to the

future, and in particular, to how spirituality can inform cultural and political life in new and

illuminating ways.Praise for Related Books:At a time when the religions of the world are

meeting on a spiritual level and in a global context, it is crucial that the Christian West

rediscover its often forgotten inner or esoteric wisdom. Arthur Versluis skillfully guides the

reader to recover the wide range of this rich heritage.Ewart Cousins, general editor, _World

Spirituality: An Encyclopedic History of the Religious Quest_A collection of very precious clues

to the sources of the Western spiritual tradition, pointing to the hidden currents both in history

and in our own selves.Jacob Needleman, author of _The American Soul and The Heart of

Philosophy_

Is there a spiritual dimension to our lives? Is there purpose behind the creation of the universe,

beyond space and time? Laszlo’s map of reality challenges the materialistic view, pushing

mainstream science to explore beyond its existing boundaries. We should be grateful to Ervin

Laszlo, one of the great thinkers of our time, for such a fascinating, thought provoking and

inspirational book.Jane Goodall PhD, DBEFounder the Jane Goodall Institute, UN Messenger

of PeaceThere is a growing realization that our view of the world and the nature of

consciousness is not merely a matter of personal philosophy, but is also a critical factor in our

survival as a species. Our age has suffered greatly from the deadening effects of the grim

ideology of materialism. In contrast, the resplendent vision of the new map of teality offers a

new dawn of hope, meaning, direction and purpose.Larry Dossey, MDAuthor of One Mind: How

Our Individual Mind is Part of a Greater ConsciousnessThis book will be read by this and

future generations with awe. It is the equivalent of a twenty-first century Copernican Revolution,

setting the stage for a convergence in mind and in reality of all facets of the Cosmos and the

Biosphere we Homo sapiens call home. A work of sublime synthesis and feeling; articulated

with many life-times of wisdom.Michael Charles TobiasPresident, Dancing Star

FoundationLaszlo’s new map of reality provides real hope for the planet at a time of imminent

crisis and encourages all of us to wake up to reality in order to play our part in this new era of

shared consciousness. Dr Laszlo's insights offer us a new way of thinking about our place in

the universe and a new multi-dimensional approach to the way we view science and the search

for truth. This book provides a blueprint for all readers to re-discover the potential of the human

mind to solve problems and invites us to join together on an evolutionary journey in order to

live "as if everything is a miracle. .Mirela SulaChief Editor, Global Woman MagazineErvin

Laszlo, preeminent philosopher of our time, has pioneered in his many books and activism a

new path for humanity beyond our current crises of limited perception and understanding. As

an inspired educator and political activist, he has guided the lives of millions, including myself,

to become active agents of ethical change beyond reductionism, materialism, GDP-fetishism,

mindless consumerism and narrow-minded sectarianism. This book does indeed succeed in



providing a new map of reality, for millions of aspiring global citizens to see beyond today’s

conflicts, ideological and religious factions, grounding our spiritual and instinctive vision of

wholeness, the inseparable oneness of our human family with all life on this planet.Hazel

HendersonPresident, Ethical Markets Media, author of Building a Win-Win World; Paradigms in

ProgressIn his compelling latest book, What Is Reality?, Dr. Ervin Laszlo … offers a cogent

and cohesive framework from which emerges, with justifiable confidence, an enlarged

empirically-driven comprehension about the nature of reality. His stimulating forward-looking

analysis provides invaluable insights into the greatest questions of human existence. His

reasoning is well-positioned on the frontier of breakthrough knowledge, which predictably may

ultimately transform science itself as it reluctantly parts company with the last remaining

vestiges of the embattled materialist model of creation. For lay persons probing life's really big

questions, this book is highly recommended reading. For mainstream scientists looking for a

sound basis to adopt a post-materialist view of reality, look no further than the brilliantly crafted

arguments Dr. Laszlo offers in this gem of a book.Raymond A. Moody, Ph.D, M.D., Author of

Life After Life--This text refers to the hardcover edition.From the Inside FlapErvin Laszlo’s tour

de force explores the paradoxes confounding modern science to offer nothing less than a new

paradigm of reality—one in which the cosmos is a seamless whole, informed by a single,

coherent consciousness manifest in us all. Bringing together science, philosophy, and

metaphysics, Laszlo takes aim at conventional thinking about the dichotomies of mind and

body, spirit and matter, and being and nonbeing to reveal how we are all part of an infinite

cycle of existence unfolding in spacetime and beyond.--This text refers to the hardcover

edition.From the Back CoverErvin Laszlo’s tour de force, What Is Reality? The New Map of

Cosmos and Consciousness, is the product of a half century of deep contemplation and cutting-

edge scholarship. Laszlo, a renowned systems scientist and integral theorist, presents his

concept of the “deep dimension” of reality—one where everything is connected in a seamless,

irreducible whole.By dissolving the boundaries between the study of natural science, the mind,

and spirituality, Laszlo makes the case for a realm beyond spacetime, a place he calls the

Akashic Holofield. This primordial ground of the cosmos holds all memory and thought in the

universe, creating an interconnected and harmonious complex of systems that facilitates

unlimited communication and evolution of consciousness among all beings.What Is Reality? is

enriched by insightful commentary from seventeen illustrious thinkers, scientists, and spiritual

leaders. With a foreword from best-selling author Deepak Chopra and an introduction from

Stanislav Grof, a leading psychiatrist and innovator in the field of transpersonal psychology,

What Is Reality? is a groundbreaking look into the paradoxes that have confound modern

scientists. --This text refers to the hardcover edition.About the AuthorDr. Ervin Laszlo is well

recognized as the founder of systems philosophy. While at the United Nations, he headed

various research programs related to sustainability. His written work has included an extensive

amount of promotion and practice of sustainable efforts. He serves as President and Founder

of the Club of Budapest, an organization devoted to promoting a new way of thinking for global

solidarity. He also serves as the Chairman of the Ervin Laszlo Center for Advanced Study,

Chancellor of the Giordano Bruno GlobalShift University, and Editor of World Futures: The

Journal of New Paradigm Research. Laszlo is a recipient of the highest degree in philosophy

and human sciences from the Sorbonne, the University of Paris, as well as of the coveted artist

diploma of the Liszt Ferenc Academy of Budapest. Additional prizes and awards include four

honorary doctorates. His appointments have included research grants at Yale and Princeton

Universities, professorships for philosophy, systems sciences, and future sciences at the

Universities of Houston, Portland State, and Indiana, as well as Northwestern University and



the State University of New York. He is an advisor to the UNESCO Director General,

ambassador of the International Delphic Council, and member of the International Academy of

Science, World Academy of Arts and Science, and the International Academy of Philosophy.

He was awarded the Goi Peace Prize in 2001 and was twice nominated for the Nobel Peace

Prize (2004 and 2005). Laszlo has authored more than seventy books, which have been

translated into twenty languages, and has published in excess of four hundred articles and

research papers, including six volumes of piano recordings--This text refers to the hardcover

edition.Read more
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2011 Arthur VersluisAll rights reserved. No part of this publication may be reproduced or

transmitted in any form or by any means, electronic or mechanical, including photocopying,

recording, or any information storage and retrieval system now know or to be invented, without

permission in writing from the publisher, except by a reviewer who wishes to quote brief

passages in a review.The paper used in this publication meets the minimum requirements of

ANSI/NISO Z39.48-1992 (R 1997) (Permanence of Paper).New Cultures PressMinneapolis,

MinnesotaVisit us atwww.newcultures.orgPrinted and bound in the United States of

America.15 14 13 12 11 1 2 3 4 5 6 7 8 9 10Different versions of chapters of this book were

previously published in the following scholarly journals: Studies in Spirituality, Telos, and

Temenos Academy Review. Our thanks to their editors, publishers, and peer

reviewers.ContentsIntroduction Chapter One: What is Gnosis? Chapter Two: The Legacy of

Monolatry Chapter Three: Counter-history and the “Postmodern Dilemma”Chapter Four:

Nature Chapter Five: The Diagnosis of “Heretics” Chapter Six: The Political Implications of

Gnosis Chapter Seven: Beyond the Horizon of History Chapter Eight: Negative Theology and

Politics Chapter Nine: Modernity and the Secret Roads Inward Chapter Ten: “The Counter-

culture,” Gnosis, and Modernity Chapter Eleven: Toward New Cultures Chapter Twelve: The

Mystical State Conclusion Notes IntroductionThis is not just another book—for it opens a new

way of seeing the world and our way of being in it. In it, we look back at the history of the West

and see it in a new light. It is not only retrospective, nor does it offer a pessimistic view of the

future, though we must look clearly and without illusions at the nature of our era. At heart, The

Mystical State looks toward the future, toward what is possible on the other side of the difficult

times that undoubtedly still lie ahead. The Mystical State is a book that looks much deeper into

the origins of modernity than has been done before, and it looks toward how we can create

new cultures, new ways of being in the world that are not homicidal or ecocidal, but humane,

and natural. This is possible. The purpose of this book is to point the way.We must begin,

though, by considering what is meant by the term “modernity.” Essentially, modernity is an

historical category—it begins with “early modernity,” a nebulous term denoting perhaps what

follows the “medieval era,” and proceeds through “the modern age” to the present moment,

which is, of course, what “modern” actually means: “present, now, this historical moment.” In

truth, “modernity’s” characteristics—secularity, for instance—we can discern only after

distinguishing its historical boundaries that, inevitably, end with our own present moment. We

can “place” modernity’s beginning earlier or later, as we wish, but we are compelled to see the

present as a part of it. Some want to remove “modernity” from its historical situation so as to

make room for various speculations, but my point is that it cannot be so removed, and for that

matter, neither can the fictive “postmodern” remove the weight of historicity. In fact, quite the

opposite: “modern,” “postmodern,” or “aftermodern,” whatever, all are inescapably temporal.The

word “culture” also is used blithely, as in “popular culture,” or “Hollywood culture” or “corporate

culture,” the notion apparently being that culture is more or less synonymous with “society,” and



signifies little more than one or another group ethos. However, this colloquial and modern use

of the word ignores its much older and deeper meanings. Culture, after all, is etymologically

linked to cultus, that is, to the invisibility of labor and worship, a relationship visible in a ritual

image or instrument whose cultural significance is imbued by the cult that brought it into being.

This point is profoundly important: culture requires cultus. There is no culture without cultus at

its center.But secular modernity consists in the detachment of culture from cultus, something

inconceivable in a traditional culture where everything, all implements and clothing, bears the

imprint of the sacred. In the same way, a traditional culture’s worldview is inconceivable in

secular modernity, whose foundational perspective is dualistic, objectifying, commodifying.

Hence the corrosive effect secular modernism inexorably has on traditional cultures around the

world. Indeed, secular modernity is toxic as a kind of side effect, resulting in the apparently

inexorable decline and disappearance of traditional cultures.During the era often self-

designated as “modernity,” the political seemed to become ever more prominent in society. Yet

the political never provided solutions to the enormous problems generated by modernity itself;

rather, it provided a kind of entertainment, a diversion similar to sporting events. One might root

for this or that team, this or that contestant, but victory meant primarily the temporary accrual

of power to a particular side. And in the contests, no one discussed the central problems

intrinsic to modernity itself—if someone did, he thus declared himself to be marginal. The rules

of the game were to present oneself as “mainstream,” that is, as an iconic manifestation of the

system itself, at once “charismatic” and yet a member of the managerial elite. The modern

system perpetuated itself with a remarkable lack of reflection or analysis—indeed, one could

even say that this lack of reflection is essential to the modern system.
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its center.But secular modernity consists in the detachment of culture from cultus, something

inconceivable in a traditional culture where everything, all implements and clothing, bears the

imprint of the sacred. In the same way, a traditional culture’s worldview is inconceivable in

secular modernity, whose foundational perspective is dualistic, objectifying, commodifying.

Hence the corrosive effect secular modernism inexorably has on traditional cultures around the

world. Indeed, secular modernity is toxic as a kind of side effect, resulting in the apparently

inexorable decline and disappearance of traditional cultures.During the era often self-

designated as “modernity,” the political seemed to become ever more prominent in society. Yet

the political never provided solutions to the enormous problems generated by modernity itself;

rather, it provided a kind of entertainment, a diversion similar to sporting events. One might root

for this or that team, this or that contestant, but victory meant primarily the temporary accrual

of power to a particular side. And in the contests, no one discussed the central problems

intrinsic to modernity itself—if someone did, he thus declared himself to be marginal. The rules

of the game were to present oneself as “mainstream,” that is, as an iconic manifestation of the

system itself, at once “charismatic” and yet a member of the managerial elite. The modern

system perpetuated itself with a remarkable lack of reflection or analysis—indeed, one could

even say that this lack of reflection is essential to the modern system.The phrase “modern

system,” here, is deliberate. “Modernity,” an historical category, here is also a shorthand

reference to industrial-technological society that, already by the mid-twentieth century, had

become hegemonic and that, although certainly not uniform, nonetheless was global in scope.

A primary means of this global hegemony was, of course, technology. Technology, once

introduced, becomes mandatory—necessary simply to function in modern society. One can

hardly hold a job or even undertake a task if one refuses to employ the technology necessary

to perform it. But with this technology, modernity consumes: seemingly inexorably, it converts

everything that can be consumed into products that in fact are consumed. In particular, it

consumes nature, and it absorbs and destroys traditional cultures.How did secular modernity

come to be? In order to understand our own era, we have to look much further back in history,

at its ancient sources. Central to our subject is the theme of gnosis, which is the pivot upon

which culture turns. Gnosis refers to the unifying spiritual knowledge at the center of a culture,

linking together the three realms of humanity, nature, and the divine. To put it another way,

gnosis is the hidden crystalline filament woven through and illuminating a living culture. Its

absence can manifest in a variety of ways, and one of those is secular modernity, where all

three realms are separated from one another.That “gnosis” and “gnosticism” are polemical

categories is clear. Ever since late antiquity, the category “gnosis” has taken on a pejorative

cast, and has been relegated to the larger category of “heresy.” The harsh anti-heretical

rhetoric and accusations of Tertullian, Irenaeus, and Epiphanius, who attacked and ridiculed

the very notion of “gnosis,” were instrumental in establishing the fundamental parameters of

what was considered acceptably within the category of “orthodox,” and those parameters

remained largely definitive up to the present day. Nineteenth and twentieth-century scholarship

concerning “gnosis” and “Gnosticism” largely repeated heresiophobic typologies carried over

almost intact from late antiquity, so that “gnosis” remained suspect, as did the very notion of

“transcendence.”But as the discoveries of actual Gnostic texts from late antiquity became

available, many scholars of Gnosticism became increasingly uneasy with characterizations of

“Gnosticism,” and one prominent scholar went so far as to observe that “the variety of

phenomena classified as ‘Gnostic’ simply will not support a single, monolithic definition, and in

fact none of the primary materials fits the standard typological definition.”1 For years, scholars

called into question the stereotypical notions of “Gnosticism,” like the cliché that Gnosticism



was “a radically dualistic, anti-cosmic tradition capable of producing only two extreme ethical

possibilities: either an ascetic avoidance of any fleshly or worldly contamination (often

caricatured as hatred of the body and the world) or a depraved libertinism that mocks any

standards of moral behavior.”2 The Nag Hammadi texts (a collection of Gnostic treatises

discovered in the mid-twentieth century) did not confirm these clichés, but instead revealed a

spectrum of cosmological and ethical perspectives—and not one treatise confirmed the

heresiophobes’ accusations of Gnostic “anti-cosmic” “dualist” “libertinism.”In fact, the more I

studied the phenomena grouped under the heading of “Gnostic,” or for that matter, under

headings like “mystic,” the more dubious I became about most ancient or contemporary

depictions or interpretations of them. When one reads the Gospel of Thomas, for instance, one

is struck by the lapidary power of its aphorisms, and is compelled by original sources like this

to doubt that the fulminations of Tertullian were valid, and that scholars like Hans Jonas are

describing anything other than their own existentialist philosophy. My close study of Christian

theosophy of the early modern era revealed the same kinds of disconnects between the actual

works and what many had written about them. Books like Wisdom’s Children and Wisdom’s

Book represented my efforts to reveal Christian theosophy not as misguided “heresy” but as

the theosophers themselves understood it.My doubts were intensified about “heresiography” as

I examined and then wrote about the long Western history of heretic-hunting in an earlier book,

The New Inquisitions, for in the process of researching and writing it, I realized just how deeply

ingrained in the West is the syndrome of scapegoating “heretics.” Here is a class of

phenomena integral to the emergence of much intellectual or ideological architecture that we

mostly still take for granted today, and not only in Christianity. But in Christianity first and

primarily, anti-gnosticism and anti-mysticism resulted in the emphasis upon religious belief or

faith rather than on religious knowledge; the emphasis on history and time, rather than on

transcendence or timelessness, closely linked to teleological or eschatological interpretations

of history.Slowly, I came to realize that, far from belonging only to a mostly-forgotten and

distant era of late antiquity, questions concerning “heresy” and “orthodoxy,” “gnosis” and “anti-

gnosis” are of great importance if we are to more clearly understand what we may call the

intellectual substructure of our own time. Here I am not referring only to what we may call the

“secularization hypothesis,” meaning the view that modernity emerged from the secularization

of Christian theology and culture. Such a perspective is certainly visible in the work of Max

Weber on Protestantism and capitalism, as also in the work of Carl Schmitt on what he termed

“political theology,” which is allied to Roman Catholicism. There is much to be said for the

“secularization hypothesis” as a way of interpreting why and how secular modernity came into

existence. Indeed, The New Inquisitions traces how the inquisitional phenomenon was

transformed from a Roman Catholic context into a semi-secularized and then a militantly

secular context in an intellectual lineage that runs from Joseph de Maistre and Juan Donoso

Cortés through Georges Sorel into various twentieth-century totalitarian states. But here we

are going deeper than the “secularization hypothesis” allows—beyond intellectual history into

intellectual archaeology.Secular modernity, I found, both derives from and reflects a conflict

that goes back at least to the period of late antiquity.3 This conflict has its origins the rejection

by those who positioned themselves as orthodox of those who dissented from their more or

less strictly historical and confessional version of Christianity. The alternative forms of

Christianity during this early period are sometimes described as “Gnostic,” meaning that

instead of a religion based only on faith, they insisted on the centrality of gnosis, or direct

spiritual insight. The gnostics were relegated to the category of “heresy,” during this formative

period, and in fact still to this day, mysticism and gnosis are largely excluded both from



religious and scientific perspectives, and rarely appear except as derogatory terms.In fact,

some schools of thought during the twentieth century explicitly revived the ancient obloquy

directed at the “old enemy” of the Gnostics, blaming them for the problems of the present day.4

Somehow, according to these various good haters of gnosis and Gnosticism, perspectives that

had been more or less successfully extirpated and repressed during the period of late antiquity,

despite their almost total absence from the conceptual universe of modernity, were held to be

responsible for the ills of modernity. Such a claim is hard to fathom. Still, behind this derogatory

rhetoric about gnostics was a very real fear. It was the fear of transcendence.5 In the view of

such modern anti-gnostics, modernity is “legitimated” by its rejection of transcendence and

gnosis, and its reduction of the conceptual universe to what one can grasp with the hands and

little more. From such a perspective, it would appear that what matters is only time and

materiality as we conventionally know them: we might call such a viewpoint historism.But if one

reverses this argument, one gets a very different result. Let us posit that modernity indeed

reflects to a considerable extent the rejection of gnosis and the Gnostics back in late antiquity—

that modernity came into being as the “second rejection” of gnosis. Let us suppose that exactly

as anti-Gnostics have suggested, modernity does derive from the rejection of gnosis. Yet in this

alternative interpretation, many of the evils of modernity—ecocide and genocide for instance—

would be held to come not from gnostics, but from those for whom the very concept of gnosis

is totally foreign. Ecocide and genocide take place as a result, not of non-dualistic gnosis

informed by loving kindness, but of dualism and a reduction of nature and of others to mere

objects. You begin to see the direction of my thinking here.In this book, we begin to explore this

new intellectual territory. In The New Inquisitions, we were looking at the worst examples, at the

horrors visited upon humanity in the twentieth century, and at what gave rise to those horrors,

the most negative examples in human history. But here we will again go back to the origins of

Christianity, this time looking at the positive or affirmative dimensions of what the

heresiophobes denounced. What are the socio-political implications or ramifications of gnosis

or the transcendence of self-other dualism? Surely there are some, after all. But what? Only

recently have there been a few intimations in contemporary philosophical and religious thought

that we might have much to learn from gnosis, mysticism, or negative theology.6 And these

efforts have been far from systematic or complete.There are two aspects to such an inquiry,

one an engagement in speculative metaphysics, the other historical. These two dimensions

are, of course, intertwined. Required is a sustained effort at intellectual reconstruction and

engagement in ways that are almost unprecedented, and certainly will be unfamiliar to most of

us. Investigating the socio-political and cultural implications of gnosis entails intellectual

archaeology on the most profound levels, and a reconsideration of the entire intellectual

substrata of the modern industrial period.For such an inquiry, we may take as our watchwords

William Blake’s lines from the very beginning of the industrial period:
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David, “Highly recommended!. The thesis of The Mystical State is that the modern problems

that we experience stem from a way of being in and viewing the world that actually has roots in

late Antiquity; and that, looking toward the future, as our modern society crumbles and new

ones are built, we might find more enlightened ways to build societies in just those building

blocks that were previously rejected -- the path not taken, as it were. In particular, it is our

rejection of nondual gnosis that characterizes it -- that is, the rejection of a reality that exists

beyond that which is visible and tangible, a reality that has been and can be accessed as direct

experience by many people throughout the ages, but one that has been excluded from the

discourse, sometimes violently so, and marginalized in favor of what can be counted and

measured.Historically, the roots of this divergence can be found in the struggles of the early

Christian church, with its conflict between the heterogenous gnostics and those who came to

represent institutional orthodoxy. The former championed that which came to be labeled

esoteric, the hidden or secret ways, or those paths which open one's consciousness to the

direct experience of illumination or Oneness. The latter championed that which came to be

known as exoteric, and was primarily concerned with institution-building and the centralization

of power.Needless to say, with the institutions extant today, it is mainly the latter that has taken

hold, to such an extent that the development of a secular modernity -- a scientific rationalism

that rejects anything that cannot be seen or felt (without recognizing that the way one orients

oneself in the world determines what one sees and feels) to the extent that our place in the

universe is reduced to meaningless happenstance -- can be understood, in fact, as a further

progression of this tendency away from direct gnosis, rather than as a radical break from

religious faith.From this point of view, a proper transformation of ourselves, individually and

collectively, toward a harmonious future depends, not just on learning the skills needed to stay

alive in a world where cheap energy sources are declining, but on a reconnection with that

which affords us direct personal experience with that which is beyond the self-other distinction.I

think this is the real heart of what some call rewilding. To learn to live with less, to master less

energy-intensive technologies, to learn to live in closer-knit communities, all of these things are

crucial, of course. But they are not sufficient. Because, after all, the Mongols ate organically,

they were amazingly healthy and hardy from all that outdoor living, and used no polluting oil

resources for their tools and weapons. Lack of modern technology does not inevitably correlate

with an enlightened state of being. And though survival is of critical importance, I would like to

reach beyond mere survival, because what good is survival if we are just going to start more of

the same?One thing I do wish he had spent some time on is the nonviolent approach to

resolving conflict, which seems to me to transcend the sharp self-other duality that defines the

modern way of being. But that is a relatively small quibble.I hope I am not making this book

sound like a New Age screed. Its arguments are rooted in ancient philosophers, some well-

known, like Plotinus, and others obscure, like Basilides. The text is written in an academic

language, so is slightly difficult to read, but far from dry. The author draws some parallels with



non-Western traditions like Tibetan Buddhism, but remains firmly focused on the Christian

institutions and Christianity's historical alternatives in the shaping of modern society -- rightly

so, as Christianity was, after all, the primary influence on the history of the West.Highly

recommended!”

Antr, “Nice book.. Pleasant surprised by this book, not a long book to read it is about a deep

topic but at the same time it keep the interest of the lector from start to finish and offer a valid

exploration of the Mystical state in the Christian tradition from the earliest age of Christianity

until the recent's times.The author shows how the change and distortion of basic earliest

Christian important principles lead civilization to be immersed in extreme materialistic view of

the world (that is bringing the depletion of natural resources) and lacking the connection that

Mystics feel with nature and with other sentient beings. I did not buy this book, I found it in the

home of a cousin of Arthur and borrow it and now I have interest in reading others books from

Arthur Versluis.”

The book by Arthur Versluis has a rating of  5 out of 5.0. 2 people have provided feedback.
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